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The Holy
Church today
brings to our
attention the
Gospel reading
about the
healing of the
blind man by
Jesus Christ.
The blind man
not only did not
ask for healing,
but did not hope
for it, because
from time immemorial no one has heard of the
healing of a blind man.

Walking through the streets of Jerusalem,
Jesus Christ saw a man blind from birth. The
disciples asked Him: "Rabbi, who sinned - he
or his parents?" In their question, the disciples
did not express a feeling of compassion or pity
for the blind man, but asked, first of all, the
question: why? Jesus Christ treated the
unfortunate man in a different way: without
any request from the unfortunate one, He
healed him. Christ said: "neither he nor his
parents sinned, but this so that the works of
God might appear on him." That is, the
misfortune of a person can have different
purposes of the Providence of God. In this case,
that goal was, "Let the works of God appear
upon him."

Having said this, the Lord made clay from
spitting and anointed the eyes of the blind
man, and commanded him to go to the pool of
Siloam and wash there. He immediately went,
washed himself and came back sighted.

The great miracle of the healing of the
blind man made an all the more powerful

impression in Jerusalem because the healed
man was very well known in the city as a
beggar blind from birth. Therefore, the
Pharisees began the most careful consideration
of the event in order to undermine faith in the
reality of a miracle, but in vain.

Interrogations of the healed man take
place, his parents are called, they ask him
again, and when nothing justifies their
suspicions, and a miracle is obvious, they drive
out the former blind man from themselves with
reproach and abuse. They do what deceitful
people do: they get indignant and kick him out.

And we often, at the sight of human
misfortunes and sufferings, ask the question:
who sinned - the unfortunate man himself, his
parents, or was the person born this way for
sins that he did not commit?

According to the Word of God, we know
that the Lord, as a loving Father, sends
misfortunes and illnesses, either as a
punishment or as a means of strengthening in a
good life.

For his patience and meekness, the Lord
healed the blind man, and when the Lord met
him in the temple, He led him to faith.

There are not a few people who are now
blind in their eyes, but even more mature
spiritually: they deny God and lead a dissolute
life. They call evil good and good evil. This is a
blasphemy against the Holy Spirit, when a
person, due to rudeness and obstinacy, cannot
believe the obvious truth. So, the Pharisees,
seeing, did not comprehend the simplest
things.

Christ the Savior is the Divine
Wonderworker, but they did not want to see
the Son of God in Him, but saw a simple man
who violated the Sabbath with his miracles.




Doesn't the same thing happen in our
spiritual life? Yes exactly. It is dark in the soul,
but this does not mean that there is no light
outside of us. No, it exists, but due to our
blindness, we do not notice it. As soon as we
make an intensified impulse to God, to
overcome sin, we already open access to the
grace of God, the light of God to us.

A grace-filled life is not achieved without
difficulty; one must strive for it with one's
whole being. The blind want to see the light,
the deaf want to hear, those who have not
fulfilled almost a single commandment of
Christ want to know and understand His
teaching. After all, it is the same as if we,
without opening a book, would like to know
what is written in it, or, without having tasted
honey, we would begin to know and talk about
its sweetness.

On the path of a virtuous life there are
misunderstandings, sorrows and grief. The
Christian must comprehend the meaning of the
sufferings and trials sent down to him and
endure them with patience, believing in the
providence of God, in the fact that God shows
each of us his place in life. This is how the holy
saints of God understood suffering and sorrow
as a test. (Protopresbyter Peter Rozhdestvenski,
+1940)
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Cez2o00Ha, 803a100aeHHbIe 0 T'ocnoOde
OpaThbsi ¥ CECTPHI, MBI CJIBIIIAIN YAUBUTEIHHOE
€BaHTeJIbCKOE ITOBECTBOBAHUE O 3€MHOM
ciyxeHuu ['ocriozia Hamero Mucyca Xpucra.
On Bomes B Mepycasium U, Kak mepesaer Ham
CamenHoe [Iucanue, yBuzien cienoro
YyeJIOBEKa.

CeamenHoe [Iucanue nepenaer HaMm,
YTO 3TOT YEJIOBEK OBLII CJIEMIBIM OT POXK/IEHUSI,
¥ MBI HAUMHAEM HEBOJIHO COUYBCTBOBATH EMY.
A 3TOT UesioBeK OBLT cJien OT poskaeHus. OH He
BHJIEJI KPAcOTHI 3eMHOT0 Mupa. IIpesicraBpre —
BECHA, BCE PACI[BEJIO, OTPOMHOE Tory00e HeDO.
MpsI BieM U, BUJISL BCE 3TO, HEBOJIBHO
panyemcs. U xoresu ObI HOTEYATUTHCSA, HO Y
Hac He II0JIy4aeTcsi, IoToMy uTo ['ocmosib gast
HaM TaKOU KPAaCUBBIN, yIUBUTEIbHBIN MUp!

A 5TOT YeJsioBeK HUYEro He Buje. 1
toryia ['ocriois mo1o11esT K HeMy U MCIIETHIT
€ro, COTBOPHUB OpeHHe 1 IToMa3aB OpeHNueM ero
He3psiuue riasa. «I1otidu, ymoiics 8 KynaavbHe

Cunoam», — ckazan 'octiogp ciienomy. «OH
nowen u ymuvlacsa, u npuuten 3pavum» (Hu. 9,
7), — COOO0IIIaeT HaM eBaHTeINCT VloaHH
Borocsios. 11 nepBblii, KOTO yBU/IENT
npospesuii, 661 'octioas Uucyc Xpucroc.

YTo Ke CIIyUYnIIOCh TOCIe UCIeIEHU S
cienoro? Kak Bceryia, Hauajoch 6e3ymue co
CTOPOHBI (papriceeB, KOTOPOE COMIPOBOXK/IAIIO
IIPaKTUYECKU BCe Uyjleca U UCIeJIEHH ],
coTBopeHHble ucycom Xpucrom Bo BpeMsAa Ero
3eMHOTO CJIy»KeHus. VcresieHne Ipou30IIio B
cy606o0Ty. Torzia OBIBIIIETO CIIEMITA IOBETH K
dapuceam. 1 dapucen, BoICIyIIaB €r0 pacckas
00 uclleJIeHNH, CTaJI TOBOPUTH 0 Xpucre: «He
om boea 9mom Yenosek, nomomy umo He
xpaHum cyb6b6omwt», «MblL 3Haem, 4Imo
Yenogex Tom epewHuk» (HH. 9, 16. 24). Torna
IIPO3PEBIINN OTBETUJI UM TaK: «I pewHuKos
boe ne caywaem; Ho kmo umum boaa u
meopum so.10 Ezo, mozo caywaem (...). Ecau
6t OH O6bL1 He om boza, He mo2 Obl meopumb
Huuez2o» (HH. 9, 31. 33).

U BOT mpo3peBIINii Tak OeCCTPaIIHO
oTBeTUJ papucesim, HeB3Upas HA TO, YTO
HUyJlen CTOBOPUJIUCH OTJIydaTh OT CUHATOTH TeX,
KTO nipusHaet l'ocrioza 3a Xpucra. Ciosa
OBIBIIIETO CJIETIOTO CTPAIITHO UX
pasosiiu. «Bo epexax mut secy poduacs, u
mbl AU Hac yuuws?» (MH. 9, 34) —BO3MYTUJINCh
OHU U, Kak coobiraet [Trncanue, BRITHAIHN €T0
BOH. U, y3HaB, 4TO ero BeIrHAIN BOH, ['ociogb
Hait Mucyc Xpucroc Hallles1 ero U ckasai: « ol
gepyewns au 8 CotHa boxcusn?» Ipo3peBIINi
oTBeuaert: «A kmo OH, 'ocnodu, umoowvL MHe
seposambv 8 He2o0?» «H guden mut E20, u OH
2080pum ¢ mob6or», — mosnsuia Cracurtensb. 1
IIPO3PEBIINHT, TTIOKJIOHASICH EMy,
ckazait: «Bepyto, ['ocnodu» (Uu. 9, 35-38)

[TosToMy cerogHsIIHEeEe €eBAHTE€TbCKOE
IIOBECTBOBAHME B IIOCJIETHUM, BOCKPECHBIN
neHb no Caroi ITacxe, Kora Mbl elle IMoeM
«Xpucroc Bockpece u3 MepTBBIX», TOBOPUT
HaM O TOM, UTO KayKAbIH U3 HAC JI0JIKEH
3a00THUTBHCS HE CTOJIBKO O CBOEM (DU3UIECKOM
3PEHUH, CKOJIBKO O 3pEHHUH JyXOBHOM. UTOOBI
BUeTh Bockpecuiero Xpucra, UCIIOBE10BATh
Ero. U Tak, kak 3TO c/ies1aj1 Ipo3peBIIni
CJIETION, MOKJIOHAThCSI EMY BO BEKU BEKOB.
(IIpomouepeii Anexcus Jlaovieun)



